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FIRST SERMON.

ON THE GRACE OF THE HOLY GHOST,

Subject.

1st. How can one know that the Holy Ghost has really come
to him? 2d. What has he to do that the Holy Ghost may remain
with him always?—Preached on Pentecost Sunday.

Text.

Ad eum veniemus, et mansionem apud eum faciemus.—John
xiv. 23.
‘“ We will come to him, and will make Our abode with him.”

Introduction.

Blessed is the soul to which the Holy Ghost comes, and in
which He takes up His abode! The best theologians agree with
St. Thomas in teaching that the Holy Ghost really comes in
His own person to the soul that receives sanctifying grace, and
abides therein as long as that sounl keeps itself in grace; just as
the Second Person of the Godhead was really present in the vir-
ginal womb of Mary after she had conceived her divine Son.
Nay, they say, if by an impossibility the Holy Ghost were not
present everywhere, He would of necessity be present in the sonl
that is adorned with sanctifying grace, just as the bridegroom
dwells under the same roof with his beloved spouse. This teach-
ing is founded on the words of St. Paul to the Romans: < The
charity of God is poured forth in our hearts by the Holy Ghost,
who is given to us;” ' and to the Corinthians: ‘“ Know you not
that your members are the temple of the Holy Ghost, who is in
you? ” therefore, ¢ Glorify and bear God in your body: ”? Blessed

1 Charitas Dei diffusa est in cordibus nostris per Spiritum Sanctum, qui datus est nobis.—
Rom. v. 5,
2 An nescitis quoniam membra vestra templum sunt Spiritus Sancti, qul in vobis est?
Glorificate et portate Deum in corpore vestro.—1. Cor. vi. 19, 20.
1



12 On the Grace of the Holy Ghost.

is the soul, I repeat, to whom the Holy Ghost has come! What
happiness it is for a poor mortal to be visited by the almighty
God! And still more blessed is the soul in whom the Holy
Ghost has taken up His lasting dwelling-place! What happiness
for a poor mortal to be thus filled with the great God in His own
person! But, my dear brethren, how can one know that such a
great happiness has fallen to his lot, and that he will be in the
constant enjoyment of it? This question I shall answer in the
present sermon.

Plan of Discourse.

How can I know that the Holy Ghost has really come to me?
This I shall explain in the first part. If He has come to me, what
am 1 to do that He may dwell with me always? This I shall show
to a certain extent in the second part.

¢ Come, O Holy Ghost,” is now our prayer with the Catholic
Church; prepare our hearts for Thy coming, if we have not yet
received Thee; and when Thou hast visited us, work upon our
hearts, so that we may never suffer Thee to leave them again!
This we beg of Thee through Mary, Thy most pure spouse, and
the holy angels, Thy most faithful attendants.

Greatlords  There are two ways in which a great dignitary can come forth

Eﬁ‘l’jf:i? to show himself in public; sometimes he appears without any

twoways. pomp or circumstance, and incognito, as the expression goes, so
that he tries to escape the outward signs of honor that are due
to his person. In this guise he enters the houses of even his
meanest servants and converses with them familiarly, as one
friend would do with another, in order to pass the time away.
On other occasions he comes forth surrounded by all the em-
blems of his high position, to the sound of drums and trumpets,
saluted by salvos of artillery, and accompanied by courtiers and
satellites, while crowds of attendants on foot and on horseback
precede and follow him. His appearance then excites a great
commotion; the soldiers run out of the guard-houses to present
arms, and the people, great and small, rush to the windows to see
him pass, and salute him with shouts of joy.

go,too.does  Here, my dear brethren, we have a figure that will serve in

e Boly , some way to present to our weak intellects the coming of the

0t come

to our souls. Holy Ghost to men in this world. On this day of Pentecost 1le
made, as it were, His solemn entry, publicly and visibly, into the
city of Jerusalem, to the apostles and disciples of Christ, who
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were assembled there, and on that occasion e appeared with
unusual pomp and magnificence, in the midst of the mighty
whirlwind, to show that a great sovereign was approaching. As
we read in the epistle of to-day, lle was preceded by a violent
wind, that shook the house in which the disciples were assembled,
and then a great noise was suddenly heard from heaven, which
filled them with dread: ¢ And suddenly there came a sound from
heaven, as of a mighty wind coming, and it filled the whole
house where they were sitting.” At last there appeared fire in
the shape of tongues, which rested upon the head of each one.
¢ And there appeared to them parted tongues as it were of fire,
and it sat upon every one of them.”' How astonished the peo-
ple of Jerusalem must have been, when they heard this noise in
the house of the apostles, and how eagerly they must have run
to see what was the matter! For at that time a vast crowd of
people of different tongues and nations had come to Jerusalem,
partly for business and partly on account of the great festival of
Pentecost; and the apostles preached to them, so that they all
understood what was said to them, as if it had been said in
their own language. The people were greatly surprised at this,
Parthians and Medes, Persians and Mesopotamians, Jews and
Cappadocians, the inhabitants of Pontus, Asia, Phrygia, and
Cyrene, Romans and Arabians, all heard the wonderful works o1
God in their own tongues, although they knew that the preach.
ers were all Galileans, unlearned people, who had never studied
any foreign language: ‘‘And they were all amazed and won-
dered, saying: Behold, are not all these that speak Galileans,
and how have we heard, every man our own tongue wherein we
were born? ”?  Thus did the Holy Ghost come into the world on
that occasion. At different times, too, He appeared visibly de-
scending on other holy men. The Annals of the Order of St.
Dominie, in the life of St. Antoninus, relate that a certain holy
matron saw the Holy Ghost descend in the form of fire to illum-
ine the hearts or the brethren whenever they held a general
chapter of the Order in the church. He was seen in the shape
of a snow-white dove on the head of St. Gregory VII., while the
latter was saying Mass. In the same form He rested on the
shoulder of St. Gregory the Great, while that saint was writing

1 Factus est repente de coelo sonus, tanquam advenientis Spiritus vehementis, et replevit
totam domum ubi erant sedentes. Et apparuerunt illis dispertitse linguee tanquam ignis,
seditque supra singulos eorum.—Acts ii. 2, 3.

2 Stupebant autem omnes, et mirabantur, dicentes: Nonne ecce omnes isti Galilsei sunt,
et quomodo nos audivimus unusquisque linguam nostram in qua nati svmus?—Ibid. 7, 8.
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his book on Morals. When the people of Ravenna assembled in
the church to elect an archbishop, He flew about the church in
the shape of a white dove, and rested on the head of the person
who was to be chosen for that dignity. It is true that He does
not come any longer in such visible form to us; yet He frequent-
ly visits the souls of those who love Him, according to His prom-
ise: ““We will come to Him, and will make Our abode with
him.”  And this He does without pomp or circumstance, incog-
nito as it were, invisibly, without attracting attention, as one
intimate friend visits another, so that one is even unaware of His
coming and in-dwelling.

What sign, then, have we to show that the Holy Ghost has
thus come to our souls? Can we feel it on our tongues, so that
we are able like the apostles to speak all languages? Truly, in
later times the Holy Ghost has often conferred that gift on apos-
tolic men who went to preach to foreign nations. St. Servatius
was once preaching to a great crowd of people from different
parts of the world; but they all understood him so well that
each one thought he heard his own tongue. The wonder-work-
ing St. Vincent Ferrer preached the word of God in many differ-
ent countries, and although he always spoke in his native
Spanish, he was understood by Greeks, Sardinians, Germans,
Hungarians, and English, as if he had used their own languages
in addressing them. The same occurred when St. Antony of
Padua was preaching to some pilgrims at Rome; he was under-
stood by Greeks and other foreigners who were present, as if he
had spoken to them in their native tongues. The Annals of the
Franciscan Order relate that when the Venerable Brother Gen-
tile found that he could not learn the Arabic, which was neces-
sary to preach to the people of Babylon, he was about to retuin
again to Italy; but an angel, in the shape of a little boy, met him
on the way and said to him, Go back to Babylon, and God will
give you that knowledge that you yourself could not acquire by
any amount of study. Heat once retraced his steps and found
that he conld speak Arabic with as much ease and fluency as if he
had been accustomed to it from his childhood. In the early ages
of the Church this gift was by no means rare, and St. Irenzus
testifies to having often heard people speaking all langunages. *
But that gift was necessary in those days for the conversion
and instruction of the heathens, more so than it is now. There-

1 Audisse se multos universis linguis loquentes.—St. Iren., 1. v., chap. 6.



On the Grace of the foly Ghost. 15

fare, althungh we do not all receive it now when the Holy Ghost
visits our souls, yet there are other signs which prove clearly
enough that He is present in our hearts. The chief of them is
given by St. Thomas. ¢ The invisible mission,” or coming, ‘‘ of
the Holy Ghost,” hesays, <“is known by the progress that a man
makes to a new state of grace,”* that is, when he shows evident
signs of amendment in his life and conversation.  For instance,
a great sinner repents of and confesses his sins, and after doing
penance experiences a special horror of those excesses to which he
was formerly chiefly addicted, and by a diligent use of the proper
means keeps himself free from them for a long time; a tepid,
cold-hearted Christian, who formerly had no devotion, no taste
for heavenly things, and whose only object was to gratify his
senses, now feels a new impulse to serve God, greater fervor in
his love, a zeal for heavenly things, etc.; this isasure sign of the
in-dwelling of the Holy Ghost; for, as St. Gregory says, ‘“assoon
as He enlightens the human understanding, He changes the will
also, so that a man renounces all that he was, and becomes quite
another being.”* ¢ Not,” as St. John Chrysostom says, ‘‘ that He
changes our nature, but e amends our will.”* Such is the tenor
of the words +be Catholic Church to-day sends up to hewvei
with the Prop:.et David: * Thou shalt ven( forth Thy spis,
an ] they shall be created, «ind Thou shal. renew the face of the
earth.”* How are we to understand the word “rena» ™ here?
In this sense, tbat the soul, which is meant by the ¢ face of the
earth,” is chas.ged from a bad into a good one, or from a good
state into a still better one. Such, too, was the import of the
promise made to Sanl by the Prophet Samuel, while Saul was
still a simple peasant-boy seeking his father’s asses, and the
Prophet was announcing to him the dignity that was in store
for him: ¢ The spirit of the Lord shall come upon thee, and
thou shalt prophesy with them, and shalt be changed into anoth-
er man.” *

There are still clearer examples of this, my dear brethren, in
other parts of the Holy Scriptures. 'The Prophet Elias, one of

1 Preecipue missic invisibilis attenditur quando aliquis proficit in aliguem novum statum
gratie.—8t. Thom. g. x1i., art. 6 ad 2.

2 Nam humanum subito, ut illustrat, immutat affectum; abnegat hoc repente quid erat;
exhibit repente quod non erat.—St. Greg., hom. xxx. in Evang.

3 Non naturam immutans, sed voluntatem emendans. —8t. Chrysost., serm. i. de Pent.

4 Emittes spiritum tuum, et creabuntur; et renovabis faciem terrae.—Ps. ciii. 30,

8 Insiliet in te Spiritus Domini, et prophetabis cum eis, et mutaberis in virum aljum.—
1. Kings x. 6.

He came te
Ellasina
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:::wr;g; the most zealous men the world has ever seen, who was as a

inarin | burning fire when there was question of furthering the glory of

which He  God, after having closed the heavens for three years, so that not

;;';':::,:;fhe a drop of rain fell during that time, in punishment of the im-
piety of king Achab, even the dews not refreshing the thirsty
earth; after he had assembled in the one place eight hundred
and fifty false prophets of Baal and mercilessly slain them with
his own hand, as we read in the seventeenth and eighteenth chap-
ters of the Third Book of Kings, was obliged to take flight and
hide himself in a cave in Mount Horeb. There he heard a voice
from heaven saying: ¢ What dost thou here, Elias?” And he
answered: ‘‘With zeal have I been zealous for the Lord God
of hosts; for the children of Israel have forsaken Thy covenant, .. .
and I alone am left, and they seek my life to take it away: there-
fore have I hid myself here, and when I am gone, who will de-
fend the honor of God?” ¢ Go forth,” was the answer he heard;
‘““the Lord Himself will come and fill you with a new spirit.
Stand upon the mount before the Lord, and behold the Lord
passeth.” Thereupon he was aware of a mighty wind thatuproot-
ed trees and cleft the rocks asunder: ‘“a great and strong wind
overthrowing the mountains, and breaking the rocks in pieces.”
Elias, filled with a reverential fear, thought that it was surely
the almighty God who was approaching in the storm. But no;
‘“‘the Lord was not in the wind.” ¢ After the wind came an
earthquake that shook the mountains.” After the wind and
earthquake, there, certainly, he thought, is the Spirit of God.
‘“But the Lord was not in the earthquake.” He then saw a
burning fire: ‘“and after the earthquake a fire;”” but not even
there was the Spirit of God: ‘‘the Lord was not in the fire.”
Under what figure, then, did He come at last? ¢ After the
fire the whistling of a gentle air; ” and behold, there was the
Spirit of God breathing on the Prophet. And when Elias heard
it, he covered his face with his mantle, and coming forth stood
in the entering in of the cave, in order to hear what the Lorxd,
who was present, had to say to him.*® So far the narrative of
the Sacred Writings.

Fortheyre- — Now I ask, my dear brethren, why did not the Spirit of God

mied® - Gome to Elias under the figure of the wind, the earthquake, or

1 Quid hic agis, Elia? At ille respondit: Zelo zelatus sum pro Domino Deo exercituum
quia dereliguerunt pactum tuum filil Israel. . . . Derelictus sum ego solus, et quaerunt ani-
mam meam, ut auferant eam. Kgredere, et sta in monte coram Domino, ¢t ecce Dominus
trausit. Spiritus grandis et fortis subvertens montes, et conterens petras ante Dominum.
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the burning fire? The Lord was not in the wind, not in the
earthquake, not in the fire, and yet, as we have seen already,
the same Holy Spirit came to the apostles on this day of Pente-
cost in a mighty wind and in the form of fire. What is the reason
of this difference? None other than that which the Angelic Doc-
tor gives, and which I have quoted for you already; the Holy
Ghost, when He comes to the soul, comes for the purpose of
changing it into a new and better state of grace. What change
wasthe Prophet Elias in need of? Did he perhaps require to be
inflamed with a greater zeal for the divine honor? By nomeans;
that would be throwing oil on the flame; for he was already filled
with indignation against the wicked in his zeal for the glory of
God. And therefore, lest his zeal should degenerate into cruelty,
he required to be restrained and comforted, so that he might
show more mercy in his future dealings with sinners, and thus
it was that the Holy Ghost came to him in the form of a gentle
wind, as if to cool his intemperate heat, and refresh him. Con-
sider, on the other hand, the case of the apostles in the supper-
room at Jerusalem; what change were they in need of? What

different
change
from that of
which Klias
stood in

state were they in at that time? They were all weak, cold, im-

perfect, of little faith, pusillanimous, fearful, ready to creep in-
to any corner to get out of danger, as St. John says of them in
his Gospel: ¢ When the doors were shut, where the disciples
were gathered together for fear of the Jews.”' Not one of them
dared to go out into the street, or to show himself in public, much
less to utter the name of Jesus, for fear of being imprisoned and
put to a cruel death like his divine Master. Here there was no
occasion for the gentle wind, as was the case with Elias; for their
zeal did not stand in need of cooling, like his. No! Come Holy
Ghost, but come with a mighty wind, in order to arouse the dis-
ciples out of their sleep! Come, but with a great storm, in order
to drive them into the wide world out of the room in which they
are hiding! Come, but with a burning fire, in order to inflame
those cold hearts with love and fervor! They require strength
to fight against the sins and vices of the world; courage to stand
unappalled before kingsand tyrants; fiery tongues to preach every-
where the Gospel of Jesus Christ; patience and constancy to over-

Non in spiritu Dominus. Et post spiritum commotio; non in commotione Dominus, Et
post commotionem ignis, non in igne Dominus. Et post ignem sibilus aurs tenuis. Quod
cum audisset Elias, operuit vultum suum pallio, et egressus stetit in ostio spelunce.—III.
Kings xix, 9-12.

! Cum fores essent clauss ubi erant discipuli congregatl, propter metum Judssorum.—
John xx. 19.



How won-
derfully
they were
changed by
the Holy
Ghost.

18 On the Grace of the Holy Ghost.

come the difficulties and bear the persecutions and torments that
await them. Come, O Holy Ghost!

And behold, He comes with wind and fire, and they were all
filled with the Holy Ghost. And what a wonderful effect His
coming had on the disciples! ¢ Let us consider,” says St. Gregory,
‘“ the holy preachers of our faith, and see in what state the Holy
Ghost found them, and in what state He left them.”* What an
immense difference there is between the two states! They who
before were so cold and cowardly that they hardly dared to show
themselves in public, ran out into the street inte the midst of
the people, and boldly preached the crucified Jesus: ‘¢ And they
began to speak with divers tongues according as the Holy Ghost
gave them to speak.”® The people who heard them were so
amazed that they knew not what to think; some looked on them as
under the influence of wine. ‘“ And when this was noised abroad,
the multitude came together, and were confounded in mind. ...
And they were all amazed and wondered, saying: What meaneth
this? But others, mocking, said: These men are full of new wine.”?
““Behold,” continues St. Gregory, ¢‘ Peter, who was formerly
afraid of words, now rejoices in stripes.”* He who formerly trem.
bled before a maid-servant now presents himself fearlessly be~
fore kings and emperors; he boldly reproaches the city of Jeru-
salem with its wickedness, and proposes to its inhabitants, as the
God whom they must adore, Jesus Christ crucified, whom they
murdered, and whom he himself had already thrice denied under
the influence of fear: ‘¢ But Peter, standing up with the eleven,
lifted up his voice, and spoke to them: Do penance and be
baptized every one of you in the name of Jesus Christ.” * And
what was the effect of his sermon? About three thousand peo-
ple were baptized on that day: ‘“ And there were added in that
day about three thousand souls.” ® Wonderful indeed was the
change worked in the apostles by the coming of the Holy
Ghost.

1 pensemus sanctos pradicatores nostros, quales hodierna die Spiritus Sanctus reperit,
quales fecit.

3 Et cceperunt loqui variis linguis, prout Spiritus Sanctus dabat eloqui illis.—Acts 1i. 4.

3 Facta autem hac voce convenit multitudo et mente confusa est; stupebant autem omnes,
et mirabantur ad invicem, dicentes: quidnam vuit hoc esse? Alli autem irridentes dicebant,
quia musto pleni sunt isti.—Ibid. 6, 7, 12, 13,

¢ Ecce gaudet Petrus in verberibus, qui ante timebat in verbis.—S. Greg. Hom. xxx. in
Evang.

s Stans autem Petrus cum undecim, levavit vocem suam, et locutus est eis: pcenitentiam
agite, et baptizetur unusquisque vestrum in nomine Jesu Christi.—Acts 1i. 14, 38

¢ Et apposits sunt in die ilia anime circiter tria millia.—Ibid. 41,
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Now to our subject, my dear brethren. An evident sign of Therefore

he who Onds

the coming of the Holy Ghost is the change of the soul to a new pimeeit ina
and better state of grace. Let each one now enter into himself better state

and ask himself, how is it with my heart? what does it say to

may con-

clude that

me? Have I at last truly amended my life, according to the tne Holy

sermons and exhortations of which I have heard so many, and the
inspirations of the Holy Ghost that have been so liberally be-
stowed onme? To-day is the twentieth, thirtieth, fortieth, fif-
tieth time for me to celebrate the feast of Pentecost, and to pray
and sing with the Catholic Church, ¢“ Come, Holy Ghost.” Dur-
ing that time, have I remained firm and constant in the state of
grace? Have I put off the old and put on the new man? Has
my former coldness and tepidity in the divine service been
changed into true zeal and Christian devotion? Have I since my
last confession experienced a marked amendment in my former
bad habits? My pride used to be so great that I was unwilling to
make any concession to others; have I now become more meek
and humble? I used to be so absorbed in temporal things that
I hardly thought once during the day on God and heavenly
things; I was careless of my salvation, and my sole concern was
to make money; has that eagerness for the world now grown no-
tably less, while my love for eternal goods is increased? Former-
ly my unmortified flesh led me into indulging in many impure
thoughts and desires; in unchaste looks, touches, words, and
songs; in dangerous love and friendship with persons of the
other sex; have I now become more pure? Have I given up as-
sociating with that person? Iave I abandoned the proximate
occasion of sin? Have I kept away from that house, that place,
in which I used to sin before? Formerly I was in the habit of
indulging in that devil’s language, swearing and cursing; have T
corrected that bad habit? Formerly, through curiosity, or im-
prudence, or talkativeness, or envy, or uncharity, I was given
to talk about all that I had seen or heard of others, whereby I
frequently sinned against charity and injured my neighbor’s
reputation; have I now become more careful in that respect? I
used to live in strife and contention with my neighbor, with my
husband or wife; have I now become reconciled to them from
my heart? Am I more friendly towards them? Is there a real
Christian and conjugal love between us? Formerly I was ad-
dicted to excessive drinking, which caused much unhappiness
in my family, ruined my temporal prospects, and led me into

Ghostdwells
in him.
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many other sins; have I now become more temperate? Am I
firmly resolved to live in a more Christian manner in future? I
used to give scandal to many by my conversation, manners, and
dress, and led many a soul from God to the slavery of the devil;
do I now lead a more edifying life? Is the stumbling-block
removed out of the way? Formerly I was so sensitive that I
could not bear the least word of contradiction, and murmured and
complained at the least trial or annoyance; am I now more
patient and more resigned to the will of God? I used to allow
every freedom to my eyes, ears, and other senses, and in all
things I sought my pleasure and comfort; have I now a greater
love for the cross and Christian mortification? Formerly I
used to perform all my actions without a thought of God, or of a
good intention; am I now more united with God in my actions?
In a word, has my life become changed for the better? If so,
then indeed it is well with me, for that is a clear sign that the
Spirit of God has come tome, and that my soul isnow the dwelling-
place of the Holy Ghost, who has wrought this change in me.

But if, on the other hand, things remain in the old state; if I
bring the same sins from one confession to another; if I am
just as vain, impatient, unchaste, talkative, sensual, avaricious,
tepid in the divine service as before; in the same proximate oc-
casion and dangerous intimacy as before; in the same habit of
cursing and swearing, the same hatred and discord, the same
drunkenness as before, alas, then the Holy Ghost is still far from
me! He has not yet come to me, or rather I have shat the door
against Him and have refused to receive Him; so that it is another
spirit, a wicked one, the vain spirit of the world, the unchaste
spirit of the flesh, some unruly spirit of hell that has taken up
his dwelling in my heart. I will, then, do sincere penance, and
drive that spirit away, and sigh forth to Heaven: ¢ Come, Holy
Ghost!”  The door of my heart is open; fulfil in me the words
Thou didst speak to Saul: ¢ The Spirit of the Lord shall come
upon thee, and thou shalt be changed into another man.” But
it is not enough for the Holy Ghost to come into my soul; for
what better should I be if He were to depart from me again?
What must I do, then, that the words may be verified in me,
‘“We will come to him, and will make Qur abode with him ” ?
What am I to do that the Holy Ghost may remain with me con-
stantly and dwell within me? This, my dear brethren, I shall
briefly explain in the second part.
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Second Part.

What do you do if you wish to keep a lighted candle from A;‘sl:h;e

being blown out? You are passing along a rough, stony street, wei pro-
on a dark night, with a strong wind blowing; how carefully do tected, or
you not watch the light you are carrying, lest it should be ex- 331‘2;‘37 i
tinguished and leave you in darkness. For if the light goes out, out.
you can no longer find your way. And how do you manage?
You cover the flame with your hand as well as you can, so that
the light is thrown on the ground at least. But when the wind
is strong, even that precaution is not sufficient, for twenty hands
would not keep it from being blown out. And so you would be
left in an evil plight. What have you to do then? You put
the candle into a lantern that is well closed in on all sides with
glass, for if there is the least hole even in the lantern, the wind
gets in, and all your care is useless, the light is blown out.

Now, my dear brethren, we mortals are wandering along a So,also, it
dangerous road to a long eternity, and if we are not very careful, :;:;;i =
we may easily fall, or go astray in a thousand false paths which ngnt of the
lead to eternal ruin, and, as far as the knowledge of the soul is \}:'(:Zn gsht"“'
concerned, we are travelling in the dark, unless a light shines gyara our
on us from above. The Holy Ghost is this light, for the Catholic outwara
Church sings of Him: ¢ Come, light of our hearts!”* Happy ™"
he who is provided with this light! As long as it shines on him,
he is certain of being on the right road to heaven. But he must
be careful that it is not extinguished. ‘¢ Extinguish not the
spirit,” as the holy Apostle St. Paul warns us.” If you have
received the Spirit of God, be careful not to lose Him. Hear
what St. John Chrysostom says: ¢“ The Spirit is extinguished
like a light, if you do not shut the door.”* By the door he
means our outward senses, especially the eyes and ears, by which
the greatest number of sins finds an entry into our hearts, the
divine light of the Holy Ghost is extinguished, and He Himself
is driven out of the soul.

Christian soul, you have now, as I suppose, confessed your Espectally
sins with true supernatural sorrow: you come down through the theears:
church from the table of the Lord filled with the Spirit of God
and with devotion, zeal, and splendid resolutions for the fu-
ture, fully determined to devote yourself henceforth to the service

1 Veni, Lumen cordium!
3 Spiritum nolite extinguere.—I. Thess. v. 19,
¢ Spiritus seque ac lucerna extinguitur, si ostium non ocecluseris,
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of God. Methinks I see your holy guardian angel at your
right side, calling out with joy to the other angels the words of the
Gospel, in which the divine Shepherd rejoices at having found
the lost sheep: ¢ Rejoice with me, because I have found my
sheep that was lost.” ' See how beautiful this soul is, adorned
as it is with the snow-white wedding-garment of sanctifying
grace, with the precious garb of immortality, with the royal col-
ors of the children of God! The angels look on you as their
brother; heaven sees in you its heir and sovereign; God, your
heavenly Father, regards you as His child; the Holy Ghost, as His
bride, newly adorned and beautified. Beautiful soul! I congrat-
ulate you with all my heart! But you must go out of the church
again. To-day or to-morrow you will go to that house or com-
pany in which, as you know from sad experience, you are apt to
hear double-meaning words, or doubtful expressions that savor
of impurity, expressions that should never be nsed amongst us,
according to the warning of the Apostle: ‘¢ All uncleanness . . .
let it not so much as be named among you, as becometh saints:
or obscenity, or foolish talking, or scurrility.” * Oh, what a
dangerous wind that is! Shut the door at once! Stop your ears!
The Spirit of God, who is now dwelling in you, will be blown
out like a light, if you do not shut the door, that is, your ears;
your devotion will grow cold; your good resolutions will be
forgotten; you will begin little by little to laugh at that sinful
conversation and to take an inward pleasure in it, and so your
light will be blown out again. To-day or to-morrow you will
meet with those companions against whom the Wise Man warns
us, when he says: My son, if sinners shall entice thee, con-
sent not to them;. .. walk not thou with them, restrain thy foot
from their paths. For their feet run to evilL.” * Your former
comrades will laugh at you, if you refuse to join them as yoa did
formerly; they will invite you, and do all they can to make you
accompany them to that gaming or drinking house, where you
know by experience that your innocence is apt to suffer harm.
Ah, that is a dangerous wind for you! Shut the door at once!
Close your ears! < Hedge in thy ears with thorns,” says the
Holy Ghost; ““ hear not a wicked tongue.” * The blandishments

! Congratulamini mihi, quia inveni ovem meam, quse perierat.—Luke xv. 6.

2 Omnis immunditia . . . nec nominetur in vobis, sicut decet sanctos: aut turpitudo, aut
stultiloguinm, aut scurrilitas.—Ephes. v. 3, 4.

3 Fill mi, si te lactaverint peccatores, ne acquiescas eis, . . . ne ambulescum els; prohibe
pedem tuum a semitis eorum. Pedes enim iliorum ad malum currunt.—Prov. 1. 10, 15, 16.

4 Sepl aures tuas spinis; linguam nequam noll audire.—Ecclus. xxviii. 28,
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of such companions are false syrens’ songs, that are intended to
lure your soul on to the quicksands. The Holy Ghost will be
driven out of your soul like a candle that is blown out, if you do
not close your ears on such occasions, and persevere with con-
stancy on the way in which you have commenced to walk.
To-day or to-morrow you will meet with friends who will flatter
and try to cajole you with sweet words and a pleasing demeanor;
away from them at once! They are a dangerous wind for you!
Keep the door of your heart tightly closed; nay, avoid the house
in which you meet with such people as you would a pestilence;
otherwise the light of the Holy Ghost that is in your soul will be
completely extinguished.

But if the ears are so dangerous on such occasions, how much And stil
more dangerous are not the eyes, if they are not strictly watched! ;o e
Serpents fight with the elephant; but their first attack is directed by a simite.
against the eyes. ‘¢ They try to attack the eyes alone,” says Soli-
nus, ““ because they know that they are the only vulnerable part.” *
The devil, the infernal serpent, is also well aware that the most
dangerous doors for us are the eyes, and therefore he tries in
every way to excite our curiosity, that he may thus succeed in
pouring his deadly poison into our hearts and in blowing out the
divine light of the Holy Ghost. Christian soul, you are now full
of this light; be careful of it! Many a pleasing object will be
offered to your eyes; you will be tempted by the beauty of others,
by impure pictures and love tales; ah, what a dangerous wind
that is for you! Turn away your eyes at once, or else you will
lose the light of grace! O eyes, murderers of the soul! when
you are too curious, what a beautiful light you put out! But,
you think, why make so much bother about such a little thing?
Is it such a great evil to look on the beauty of God’s creatures?
Must we always keep our eyes closed to it? Tell me this, my
dear brethren; one of you sees an adder laying its eggs in a
bundle of straw; these eggs are said to be most beautiful, snow-
white, round and shining like a pearl; he takes one of the eggs
in his hand and admires it. Put it away! I say to him; put it
away at once! But why? he asks. What harm will it do to me
if T take it in my hand, or even place it in my bosom? You
will soon find out that! I should reply. Truly, if the egg re-
mained always as hard and closed as it is now, you would suffer
no harm from it; but in a short time the very heat of your hand

1 Non aliud magis quam oculos petunt, quos solos expugnabiles sciunt.
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would suffice to cause the egg to open, and to produce a living
adder, filled with such a virulent poison that, if it were to bite
you, not all the medicines in the world could cure you; for in a
short time that poison would eat away your very heart. Oh,
you think, if that is the case, I will have nothing to do with the
egg. And in the same way I say also: if the whole mischief
consisted in the mere fact of looking at a beautiful object, such
looks would be harmless and no injury could result to the soul;
but ‘“the thought follows the look, pleasure the thought, and
consent the pleasure.”' There you have the venom that kills the
soul, the hellish wind that drives away the Holy Ghost and ex-
tinguishes the light of grace.

The reason of thisis evident; for the image of a pleasing
object is a sort of enchantment, that offers a kind of sweet
violence to the will. Show to the man you wish to bribe a handful
of ducats; there, you say, that is yours, if you do this or that for
me; and he will easily allow himself to be persuaded to accede
to your wishes, and that, too, frequently against his conscience.
On the other hand, say to him: I will prove my gratitude to you
hereafter; I will give you a handful of ducats as a reward; yon
will not influence him half so much, because he looks on your
hereafter as an uncertainty. This enchantment the devil ven-
tured to use even against the Son of God, in order, as he hoped,
to induce Him to sin. He took Our Lord, as we read in the
Gospel of St. Matthew, to the top of a high mountain, and
showed Him all the kingdoms of the earth and their glory.*
See, he exclaimed, see those beautiful landscapes, those wide
kingdoms, those beautiful meadows and gardens, those magnifi-
cent towns and cities; all this T will give Thee, if Thou wilt only
bend the knee before me. * But why did he show the kingdoms
and goods of this world to Our Lord? Could he not have de-
scribed them to Him in detail, and expatiated on their value and
beauty? But the crafty spirit knew well the difference there is
between having a mere knowledge with the understanding of an
agreeable object and seeing it before one’s eyes. For the beanty
that one sees is already half coveted.

Even the most brilliant lights of heaven have been extingnished
in that way; I mean, the holiest souls have been led into sin by

1 visum sequitur cogitatio, cogitationem delectatio, delectationem consensus.
3 Assumpsit eum diabolus in montem excelsum valde ; et ostendit el omnia regna mundi

et gloriam eorum.—Matt. iv. 8.
% Heec omnia tibi dabo, si cadens adoraveris me.—Ibid. 9.
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an unguarded look. Eve, who was created in the state of sancti- Holy Ghost
fying grace and full of the Holy Ghost, cast a glance on the for- g
bidden fruit: ‘““And the woman saw that the tree was good to
eat, and fair to the eyes, and delightful to behold.” Oh, the hel-
lish serpent had already attained his object! ““And she took of
the fruit thereof, and did eat.”’ David, a man after God’s own
heart, chanced to see at a distance, from the windows of his pal-
ace, the beauty of Bethsabee, and at once all his light, his holi-
ness, and his fear of God left him. The elders of the Jewish
people looked at Susanna, and the light of God became extin-
guished in their hearts. O eyes, I repeat, murderers of souls!
when you are too curious, what a beautiful light you put out !
With reason did the Prophet Jeremias exclaim: ‘¢ My eye hath
wasted my soul.””” Suapposing even that the sight of another’s
beauty does not at once cause you to indunlge in an unlawful desire,
do you think that the image which has once filled your imagina-
tion will so soon be expelled from it? By no means. The devil
will know how to excite it again, either when you are alone, or in
the stillness of the night, or even in church and when you are
at your prayers. I refer you to your own experience in corrobora-
tion of this. From what other source do the most common and
most violent temptations that assail the imagination come, if not
from some object that, often quite unforeseen, presents itself to
our gaze? And how much more are not such temptations to be
looked for, when we deliberately fix our eyes on such objects?
Impure thoughts and desires are only too apt to come of them-
selves without provocation, and to buzz around us like flies;
twenty times we drive them away, and twenty times they come
back again. What will it be when we open the door wide to them,
and allow them to enter freely by our eyes? Ah, for God’s sake,
as St. John Chrysostom warns us, ‘“let us not open the gate to
our enemy, nor wilfully admit the seeds of wickedness!”*

I cannot make a better conclusion than in the words which St. Exhortation
Panl addresses to the Thessalonians : *“ All you are the children 55
of light, and children of the day ; we are not of the night nor goors of tne
of darkness.”* Dear souls, filled with the Holy Ghost, whom 8enses soas

. ) y not to lose
you have received after a worthy confession and Communion, you tne gory
are now completely renewed! Children of light, you are inflamed Ghost.

! Vidit igitur mulier quod bonum esset lignum ad vescendum, et pulchrum oculis aspec-
tugque delectabile; et tulit de fructu illius, et comedit.—~Gen. iii. 6.

3 Oculus meus depraedatus est animam meam.—Lam. iii. 51.

3 Ne hosti aperiamus portas, neque semina malitiee recipiamus.

4 Oranes vos filif lucis estis, et Alil diei; non sumus noctis, neque tenebrarum. - I. Thess. v. 5,
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with the fire of the love of God; rejoice in the Lord and bless the
Father of light; but be careful in future! ¢ Extinguish not the
spirit;” do not put out that beautiful light! Keep fast closed the
doors of your senses, especially your eyes and ears, that the dan-
gerous wind may not enter; fly carefully all the occasions in which
you know by experience you are apt to fall; ‘“and may the God
of peace Himself sanctify you in all things, that your whole spirit,
and soul, and body may be preserved blameless in the coming of
Our Lord Jesus Christ,”' whom may we meet like the prudent
virgins, with well-filled lamps, and with Him enter into eternal
glory. Amen.

! Ipse autem Deus pacis sanctificet vos per omnia, ut integer spiritus vester, et anima. et
carpus sine querela in adventu Domini nostri Jesu Christi servetur.—I. Thess. v. 28,



ON THE FEAR AND LOVE OF GOD.

SECOND SERMON.
ON LOVING AND SERVING GOD, BECAUSE HE IS OUR LORD.

Subject.

@od is our Lord, therefore we should serve Him and love Him
with our whole hearts.— Preached on the First Sunday in Lent.

Text.

Scriptum est enim: Dominum Deum tuum adorabis, et illi so-
It servies.—Matt. iv. 10.

““For it is written: The Lord thy God shalt thou adore, and
Him only shalt thou serve.”

Introduction.

And is it, then, necessary that an express command should be
issued compelling man under pain of eternal damnation to adore
his Lord and God, and to serve Him alone? God, who is infinitely
beautiful, who is infinitely perfect, and in Himself worthy of all
love; in whom there is nothing that can be hated, nothing that
must not be esteemed and loved! What reason that has but the
least inkling of this will not be at once forced to esteem and love
this Good, and therefore to serve Him with all possible diligence?
God, the best and most generous Lord, who showers benefits on
us every moment of our lives! What heart can be so ungrateful
ag not to honor and love Him? God, oursupreme, only, and true
good, whom we hope and desire to possess one day forever in
heaven; in whom alone we can find all that can satisfy us! What
man is there, who loves his own happiness, who should not adore
this Good, and love Him and serve Him faithfully? And yet, O
God, Thou art forced to command us, saying: ¢‘ The Lord thy

2
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God shalt thou adore, and Him only shalt thou serve!” Such were
my thoughts, my dear brethren, when I began to prepare this
subject of the fear, love, and service of God, which I intend to
spend some time in treating of. And truly, what is there more
surprising than that there should be a necessity of a special com-
mand in this matter? But when I consider the way of the world,
and how the greater number, instead of loving and serving their
God, only offend and insult Him day by day, I am no longer sur-
prised. In order, then, to force men to render Him their due
homage of love and service, God must have recourse to a strict
command: “ The Lord thy God shalt thou adore, and Him only
shalt thou serve,” althongh what God is in Himself should impel
us to this love and service without any further law. To-day I
shall confine myself to these words of my text, ¢ The Lord thy
God,” and I say—

Plan of Discourse.

God is our Lord, and therefore we should serve Him and love
Him with all our hearts. Such s the whole subject of my dis-
course.

Mary, Mother of fair love! and you angels, who are inflamed
with divine love, obtain for us from our God, most worthy of all
love, that we may in future serve Him at least as our Lord, and
love Him with all our hearts.

Nature has inspired even the most savage and barbarous nations
with a special esteem, respect, reverence, and love for their lawful
sovereigns; they rejoice at the might and glory of their rulers;
they wish well to them and are pleased when their power is ex-
tended. They cannot bear to see foreigners attempting anything
against them, and look on it as an honor and glory to defend
their sovereign even at the risk of their lives. And those are the
sentiments even of people who have never seen their sovereign,
nor heard what kind of a man he is, nor whether he is highly
gifted, or of an amiable disposition. Nay, even harshness and
severity on the part of the ruler makes no change in the dispo-
sitions of his subjects in this respect. It is enough for the lat-
ter to be able tosay: he is our lord, our prince, our king, our
emperor, our sovereign; therefore we must obey him; therefore
we are ready to follow his least sign; therefore we rejoice with
all our hearts at his prosperity and wish him every blessing. Nor
are the same feelings of respect, love, and affection entertained to-
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wards foreign princes and potentates, no matter of what kind
they may be. If Iread or hear that the emperor of China, for in-
stance, is a great man, that he has won a battle, etc., what effect
has it on me? None; it excites in me neither joy at his success,
nor love for his person; for, I think, it doesnot make the slight-
est matter to me whether he is well or ill, whether he conquers
or not, for he has nothing whatever to do with me. But, on the
other hand, if joyful or sorrowful news is bruited about Europe
concerning the Roman emperor, for instance, or the king of
France, or the king of Hnngary, or other European sovereigns,
oh, then the hearts of the different peoples are naturally and un-
avoidably affected with either grief or joy, according to the nature
of the news, although individuals suffer no harm and receive no
benefit by the change in the state of affairs. Every honest man will
stand up for his sovereign, wish well to him, esteem and love him,
and that, too, very often on no other grounds than that he can say,
““he 1s my king or prince.” The world has heard before now of
servants who, to save their royal masters from danger, changed
clothes with them and allowed themselves to be taken prisoners
in their stead and put to death.

So great is the respect which the authority of the superior in- He who acts
spires his subject with. Now, if a subject dared to speak disre- :32?;:1:2:;
spectfully of hisking, to say nothing of insulting him to his face, condemned
or rising up in armed rebellion against him, what a horrible au‘:d"““‘ '
crime he would be guilty of in the eyes of the people, who would
consider no punishment severe enough for him. Read the first
chapter of the Second Book of Kings, and consider what is re-
lated there. There had been a fierce battle between the army of
King Saul, whom God had rejected and resolved to deprive of
his throne, and the forces of the Philistines. Three days after-
wards there came to King David a young man with his person
and clothes in the greatest disorder, and covered with dust, who,
without losing a moment, threw himself at the king’s feet and
bowed down to the ground before him. ¢“ From whence comest
thou?” said David. “I am fled out of the camp of Israel,”
was the answer. “ And David said unto him: what is the mat-
ter that is come to pass?” He said: the people are fled from the
battle; moreover Saul and Jonathan his son are slain. And
David said: ¢ How knowest thou that Saul and Jonathan his
son are dead?”* My lord, said the young man to him, as I was

! Unde venis? de castris Israel fugi. Et dixit ad eum David: quod est verbum quod fac-
tum est? indica mihi. Quif ait: Fugit populus ex preelio; sed et Saul et Jonathas filius
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coming over Mount Gelboe, I saw your sworn enemy, Saul, aban-
doned by every one and in utter despair, on the point of putting
an end to himself by falling on his own sword. When he saw
me, he called out to me, saying: “ Stand over me and kill me;
for anguish is come upon me.” Through pity I granted his re-
quest; so ““ standing over him, I killed him; for I knew that he
could not live after the fall; and I took the diadem that was on
his head, and the bracelet that was on his arm, and have brought
them hither to thee, my lord.” " And what reward did the young
man receive from David for his news? Full of wrath, the king
cried out: What have you done? how did you dare to slay your
king and master? ¢ Why didst thou not fear to put out thy
hand, to kill the Lord’s anointed?”? Your wickedness is worthy
of death. Away with the wretch who has committed such a
crime! Ah, my king, I did it because he himself asked me; I
meant well to him; I took pity on his miserable state, and in
any case, he was on the point of death! What? you meant well
with him? you acted through pity? What empty excuses are
these! Even the remnant of life that was in him should have
been respected by you. The kings and rulers of the world
should not have violent hands laid on them; no common hand,
especially that of a subject, should dare to be guilty of such ir-
reverence to the person of a sovereign. You must die, therefore,
in punishment of your crime. ¢ And David, calling one of his
servants, said: Go mnear and fall upon him. And he struck
him so that he died.”* So great is the resentment of people to-
wards subjects who attack their sovereign, that even David, that
meekest of men, could not allow to go unpunished the injury
done his sworn enemy, simply because the latter was a king.

““ The Lord thy God shalt thou adore, and Him alone shalt thou
serve.” See there, Christians, why we should fear and honor
God, and serve and love Him with our whole hearts. If we had
no other reason to impel us to do so, the mere fact of His being
our Lord should suffice. And what kind of a lordis He? < Ah,”
says St. Augustine, explaining the passage of the Psalmist, I

ejus {nterferunt. Dixitque David: Unde scis quia mortuus est Saul et Jonathas filius
ejus.—II. Kings i. 3-5.

1 Sta super me et interfice me : quoniam tenent me angusti®. Stansque super eum,
oceidi illum ; sciebam enim quod vivere non poterat post ruinam, et tuli diadema quod
erat in capite ejus, et armillam de brachio illius, et attuli ad te dominum meum hue.—Ibid.
9, 10.

2 Quare non timuisti mittere manum tuam, ut occideres Christum Domini ? —Ibid. 14.

3 yocansque David unum de pueris suis, ait: accedens frrue in eum. Qui percussit illum

et mortuus est,—Ibid. 15.
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have said to the Lord, Thou art my God; ™" all the emperors,
kings, and rulers of the world govern in a servile manner; they
are masters and servants at the same time, because their power
is united with want; they have received from God the power
and right to rule over others and make laws for them; while
all their pomp and magnificence they must get from the very
persons whom they govern. They are in need of their subjects;
they live on their labor; they must be fed and protected by
them and maintained in the style snited to their dignity. If
they were to lose their land and their people, there would be an
end to their splendor, and they would become like other men.
Therefore they possess but a small and insignificant portion of
true sovereignty; for as St. Augustine says, ‘you are not real-
ly a master, as long as you are in need of a servant.”* And he
adds: the master and servant are alike in want; ‘“they are both
mortals and both needy;”*® for they are mutunally in want of
each other’shelp. ¢“Therefore no one of you is truly a master, no
one truly a servant.”* St. Asterius laughs at those who assume
the title of lord or master, and use the words ¢“ mine and thine ”
when speaking of things that belong to them. ¢ When I hear
people saying, my house, my land, I ecannot forbear being as-
tonished that a man should, by using those words of a few letters,
endeavor to arrogate to himself the possession of what belongs
to another.”® Everything that a man has, whether movable or
immovable, passes from one hand to another, from one owner to
another. In all the years that have elapsed since the creation
of the world, that land of yours has had more owners than it
has plants or trees. =~ Who is, then, the true and real lord, that
perfect master, who is worthy of our love and service? Thou,
O my God, as we must all acknowledge with Thy servant Da-
vid: ¢“Thou art my God, for Thou hast no need of my goods.”
Thou art the Lord of whom St. Augustine said: ‘“ He does not
want us, but we are in want of Him, and therefore He is truly
our Lord.”” ¢Thon alone art the Lord,”® as the Church cries
out to Thee every day in the holy Mass; and there is no other

1 Dixi Domino: Deus meus es tu.—Ps. xv. 2.

2 Non es verus dominus, quando indiges inferiore.—S. Aug. Tract. 8. in Epist. Joan.

3 Ambo homines, ambo egentes.— Ibid.

4 Ttaque nullus vestrum vere dominus, et nullus vestrum vere servus.—Ibid.

® Cum aliquos audio dicentes: domus mea, preedium meum, satis non possum admirard;
cum tribus fallacibus literulis aliena sibi vindicant.

¢ Deus meus es tu, quoniam bonorum meorum non eges.—Ps. xv. 2.

7 Ille non eget nostri, et nos egemus ipsius; ideo verus Dominus,

* Tu solus Dominus.
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beside Thee. Thou alone art the Lord of and in Thyself. From
eternity, before the heavens and the earth were, Thou wert in
and with Thyself just as great, mighty, rich, and happy a Lord
as Thou art now; and if heaven and earth and all things were to
sink back into nothingness, Thou, O Lord, wouldst not lose a
tittle of greatness and power; for Thou alone art the Lord.

Mark again, my dear brethren, how this Lord can be called
our Lord in a far more perfeet sense than earthly potentates
can receive that title from their subjects. These latter belong to
their sovereigns in such a way that they are bound to obey the
laws of the land, and to perform the services required from them;
but they do not receive their lives and being from their sover-
eigns. DPrinces and kings may say: these people are my subjects;
this kingdom, this country, belongs to me, it is for my use and
service. But the subjects cannot say: the prince or king belongs
to us, he is for our use and service. But God is truly our very
own Lord; we belong completely to Him, and He, great as He is,
belongs completely to us. We belong completely to Him, not
merely on account of the supreme authority by which He rules
over and governs us, and which we as His servants and vassals
must obey; but our sounls and bodies and very lives belong to
Him by the title of creation, because He has created us out of
nothing; by the title of redemption, because He has bought usby
His Blood; and by the title of preservation, for every moment
He must, as it were, create us anew, nor can-we make the least
movement without His help and codperation.

Consider the constant and indispensable necessity the child of
two years is in of its mother’s help. Itcannot do the least thing
of itself; it is unable to take the least step forward; it has to be
carried on its mother’s arm; if it is cold, it cannot draw near the
fire; if it is hungry, it cannot appease itself, nay, not even can
it declare its wants in words; if it falls down, it cannot raise it-
self up again; if it is threatened, it cannot defend itself; if nak-
ed, it cannot clothe itself; if clothed, it cannot undress; in all
these things it stands in need of its mother orits nurse. In the
same way and still more do we depend on God our Lord, and stand
in need of His help. Consider, too, the countless motions and
movements that are necessary every moment to support our bodily
life. The blood must always course through the veins without
resting a moment; the pulse must beat, we have to draw our
breath, the stomach has to digest the food, the heart to beat, ete.
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Not one of these things can happen without the present help and
cooperation of the Lord our God. Finally we belong to Him by
the title of that most just power by which He can do with us all
He pleases without being in the least unjust to us. He can raise
or lower me; He can endow me with riches or allow me to pine
away in poverty; He can give me health and strength, and
again deprive me of it; He can preserve my life, and take it
from me just as He chooses; He can reduce me to nothing, if
such seems good to Him, without being in the least accountable
to any one; and all that He can do with far more power and
right than the owner can dispose of his horse, or sell it, or give
it away, or permit it to rest in the stable, or drive it on the most
difficult roads, or put a bullet through its head, without its hav-
ing the smallest right to complain.

And meanwhile, although we belong thns eompletely to God
our Lord, yet He, too, is ours, so that we can say with truth:
God belongs to us completely. The Prophet David rejoices at
this: ““ Behold, I know Thou art my God.”"' ¢ Oh, what great
knowledge that is!” says St. Augustine, speaking of this passage;
““ he does not say, I know that Thou art God; but, I know that
Thou art my God.”* The Lord is ours to such an extent that,
so to speak, He will not be a lord, unless for us.  He has given
us all that He has created outside of IIimself; He has given us
all that Heis in Himself. If I contemplate the vast globe of the
earth, and look round me, I find myself in the midst of countless
creatures of manifold differences of shape, beauty, strength, and
utility, so that I know not what I must begin to admire first, and
am in the same condition as the queen of Saba when she saw the
magnificence of Solomon: ‘“And when the queen of Saba saw
all the wisdom of Solomon, and the house which he had built,
and the meat of his table, and the apartments of his servants, and
the order of his ministers, . .she had no longer any spirit in her,”*
and she sank down fainting with wonder. But suppose that
some one had said to the queen, after she had come to herself, Be-
hold, all this palace is built for no one else but you, and it is des-
tined for your dwelling; these gardens are for your pleasure;
these countless servants are for you alone; what would she have

1 Ecce cognovi quoniam Deus meus es.—Ps. 1v. 10.

2 Magna scientia! non ait, scivli quia Deus es, sed quia Deus meus es,—S. Aug. in eun-
dem Psalm.

3 Videns autem regina Saba omnem saplentiam Salomonis, et domum quam sedificaverat,
et cibos mensa efus, et habitacula servorum, et ordines ministrantium non habebat ultra
spiritum.—II1. Kings x. 4, b.
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thought? what would have been her feelings towards Solomon?
But that is exactly what is said to us mortals. When God had
created the heavens and the earth and all the creatures in them, He
led man into this magnificent palace, and said to him: all that is
for you; ¢ fill the earth and subdue it, and rule over the fishes
of the sea, and the fowls of the air, and all living creatures that
move upon the earth. Behold, I have given you every herb bear-
ing seed upon the earth, and all trees. ... to be your meat.”’
All that belongs to you; I am not in want of the earth, nor of a
bouse, in order to live therein; I do not require food or drink to
support My life, nor sun and stars to give Me light, nor forests
and gardens for My pleasure; all these things are only for you,
My servants; they are for your use, your support, your enjoy-
ment, your delight. I have built a heavenly palace which you
cannot see now; but not even that do I require for Myself; with-
out it T am happy from all eternity. That, too, is for you, My
servants; if you serve Me for a certain time and remain faithful
to Me, you will possess the kingdom prepared for you, with all
its joys and delights. O my Lord and God, what are we to think
or say, how are we to express our astonishment? Nothing, then,
of all that Thou hast made outside Thyself is for any one else
but us. .

Nay, Thou dost not look on it as even enough for Thy faith-
ful servants that Thou hast created heaven and earth for them.
For it is Thy will that all Thou art and hast should also be ours;
Thou hast made us like Thyself, in creating us to Thy own im-
age; Thou hast made Thyself like to us, when Thou didst take
our nature on Thyself, and become a poor man fer our sake;
Thou didst give Thyself completely to us, when Thou didst sac-
rifice Thy life on the gibbet of the cross for us; Thou hast made
Thyself our food, since Thou didst leave Thyself to us in the
Most Blessed Sacrament of the Altar; every day Thou dost offer
Thyself as a continnal sacrifice for our sins to Thy Eternal
Father; and Thou Thyself, with Thy whole divine essence, wilt
be our reward in the heaven where we are to possess Thee for
eternity, and where we shall live with Thy life, be happy with
Thy glory and splendor, and rejoice with Thy own joy; Thou
wilt be our portion, our inheritance, our very own and eternal
good! O my Lord and my God, filled with wonder, I now cry

1 Replete terram et subjicite eam; dominamini piscibus maris, et volatilibus cceli, et uni-
versis animantibus quee moventur super terram. Ecce dedi vobis omnem herbam afferen-
tem semen super terram, et universa ligna, ut sint vobis in escam.—Gen. 1. 28, 29,
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